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Tim DOWLEY. Christian Music: A Global History. Fortress, 2011. 264 pp. $35.00.

Dowley’s primary objective in this text is producing “a new popular history of Christian
music . . . to sketch in the extraordinary breadth of musical expressions of Christians of dif-
ferent centuries, classes, colours, and traditions” (9). Because of this premise, Dowley con-
stantly makes difficult choices of oversimplification and summarization for the sake of brevi-
ty and readability. The result is a volume that is highly accessible to the untrained novice and
offers an adequate introduction to dozens of topics in Christian hymnody that frequently
receive text-length treatments in more technical sources. As such, this text would be useful
as a college-level introduction to Christian hymnody.

Like most histories of Christian music, Dowley begins his text with an exposition on
second-temple Jewish psalmody and its potential influences on budding Christian music
and liturgical practice. Thereafter, Dowley’s presentation is linear and chronologically sen-
sitive, tracing musical transitions through the patristic age. Later, in Dowley's discussion of
medieval Christian music which was typified by ecclesiastical schism which fractured and
isolated musical traditions, Dowley does a remarkable job keeping parallel developments in
general proximity to one another. This method becomes useful when discussing church
music after 1525 when Protestantism clearly attached itself to various hymn and psalmody
writing traditions while Catholic patronage of Baroque, Classical, and Romantic music
plotted a very different course. Dowley wisely alternates chapters of Protestant and Catholic
trends and innovations, allowing the reader to clearly see the relationship between Classical
church music and Protestant hymnody as they developed along divergent yet subtly inter-
connected channels.

Dowley concludes his text reviewing the musical upheavals and innovations of the twen-
tieth century such as the Contemporary Christian Music movement and the influence of
charismatic groups such as Hill Song United. Dowley rather uniquely allocates a sizeable
chapter to secular styles of twentieth-century music such as jazz, blues, rock, and pop that
Christian artists have influenced. Most surveys of Christian hymnody currently on the mar-
ket inadequately discuss post-1970s compositions.

While Dowley’s text gives more attention to non-English hymnody than most intro-
ductions to Christian music, seven out of twenty-one chapters are explicitly devoted to
English contributions. Additionally, many nonwestern forms of Christian music such as the
rather exciting developments of Christian music in Southeast Asia and Sub-Saharan Africa,
or the 1700-year-old traditions of Syrian and Chaldean Orthodoxy are marginalized to mere
footnotes. In short, while Dowley’s efforts are still more global in scope than most,
Anglocentrism and a clear Western bias pervade his text.

The greatest selling point for Dowley’s work is that he edits together high quality schol-
arly research very readably. The text is richly illustrated, and the formatting allows for plen-
ty of white space for note-taking. Dowley’s treatment of pre-Constantinian church music
particularly credits him. Since the sources of this era are few and fragmentary, many liturgi-
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cal scholars are hesitant to assert the universality of practices and trends across the churches
of the Roman empire. Dowley honestly and carefully deals with this material, frequently stat-
ing where the lines of certainty and ignorance are, and properly acknowledges when his state-
ments are based on conjecture. A final quality aspect of Dowley’s work is that at least once
per chapter, a guest writer provides a two-to-three-page spread. These side vignettes are of
particularly high quality and allow for the exploration of interesting topics in greater detail
than Dowley’s survey paradigm normally allows.

COREY AUEN

Senior Minister

Wintergreen Christian Church
Nellysford, Virginia

James L. PAPANDREA. Reading the Eavly Chuvch Fathevs: From the Didache to
Nicaea. Mahwah, NJ: Paulist. 2012. 352 pp. $24.95.

Over the past several years, there has been a noticeable rise in interest in studying the
sources of early Christianity, as revealed by the publication of several introductory-level
works dealing with patristic authors and their writings. This includes the present work, writ-
ten by James Papandrea, assistant professor of church history at Garrett-Evangelical
Theological Seminary. This volume provides an overview of early Christianity on two fronts:
a brief summary of Christian authors and texts from the 2"-3" centuries, and a sketch of
some of the most important themes and topics from early Christian history.

The first several chapters are dedicated solely to early Christian authors and their texts.
Following an Introduction on “How to Read the Church Fathers” and an initial chapter on
the early “church” in Rome, Chapter 2 is dedicated to the Apostolic Fathers, Chapter 3 to
the Apologists, and Chapter 5 covers an array of 2"-3 century authors which Papandrea has
labeled ‘the Theologians’ (Irenacus, Tertullian, Hippolytus, Origen, and Novatian). Within
cach of these chapters, the author offers a brief introduction to each author considered and
a description and summary of their texts.

While most of these treatments are quite standard, offering important information and
clear, concise abstracts, there are some occasions when the ideas that the author chooses to
emphasize skew and even misrepresent important aspects of these texts. For example, in a
very brief introduction to the Didache, the author devotes a significant portion of the sum-
mary to what this text might say about early Christian attitudes about abortion and infant
exposure, giving the (incorrect) impression that this topic is covered at length in the
Didache. There are many other aspects of the Didache that could—and should—be empha-
sized, so it appears that the author’s treatment of this text is governed by a theological com-
mitment concerning a contemporary moral /political question, resulting in a misrepresenta-
tion of one of the carliest and most important witnesses to Christian life and practice.

The remaining chapters of the volume are more “topical.” That is, they focus not on spe-
cific authors and texts, but rather on specific issues that arise in early Christianity. Two chap-
ters focus on important aspects in the development of the growing ecclesiastical structure
(Ch. 4: “The Church in the Subapostolic Age” and Ch. 7: “The Church in the Third
Century”), and two other chapters deal with important historical developments: the devel-
opment of the NT canon (Ch. 6) and the question of Christianity and Empire in the fourth
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century. The final chapter (Ch. 9: “Ongoing Themes”) traces the development of four top-
ics from early Christianity (anthropology, ecclesiology, Christology, and soteriology)
through various early and even medieval authors. These chapters offer good introductions to
these issues. In particular, the treatment of the development of the canon and the subse-
quent introduction to patristic exegesis provide a very good starting place for understanding
these complex historical issues.

There are two particular issues, however, for which the author’s overly simplified treat-
ment results in (perhaps even results from) ill-informed assumptions about important aspects
of the historical development of Christianity. The first is the treatment of “Gnosticism”
under the broad topic of Christology in early Christianity in Chapter 4. The primary prob-
lem with this treatment is that it relies too heavily on neat, tidy, essentialist definitions of
terms like “Gnosticism” and “docetism” which are constructed upon tautologies of differ-
entiation supplied by early Christian polemicists. Furthermore, and even more problematic,
the author’s reference notes do not point the reader to a single reputable scholar who actu-
ally works on early “Gnostic” Christianities. The most frequently cited secondary source in
these pages is Larry Hurtado, Lord Jesus Christ: Devotion to Jesus in Earliest Christianity
(Eerdmans, 2003), which is a fine volume but is in no way a scholarly treatment of gnostic
thought. The author offers a summary of “general gnostic beliefs” (73-74) and a “gnostic
family tree” (Appendix, 231), both of which are far too simplistic and generalized to offer
an accurate depiction of the many texts and authors that have been called ‘gnostic.’

The second example is actually even more historically problematic, because rather than
resulting from an oversimplification of an extremely complex phenomenon like “gnosti-
cism,” this one results from sheer historical inaccuracy, albeit a very common mistake. The
issue in question is the use of the term “Monophysite” to describe the various groups of
orthodox Christians (218). After correctly describing the thought of Eutyches, who was in
fact properly a monophysite, Papandrea observes that this movement lived on among the
“Oriental Orthodox Churches,” which the author further clarifies in an endnote as
“Armenians, Syrians, Ethiopians, and Malankara Indian churches.” At issue here is the fact
that the author fails to distinguish between “monophysites” like Eutyches and his successors
and “miaphysites” like Severus of Antioch, who explicitly rejected the thought of Eutyches.
In other words, the author mistakenly lumps together two schools of thought, one of which
was rejected at Chalcedon (Eutyches’ monophysitism) and the other of which rejected
Chalcedon itself as too much of a compromise between the two equally ‘heretical’ views of
Nestorius and Eutyches. The Orthodox Christian Churches identified by the author’s note
are in fact “miaphysite” and not “monophysite.” This is an extremely common mistake in
historical treatments of Christianity, and it will only be rooted out if historians are required
to be rigorous in their use of accurate terminology.

In summary, the present volume offers a basic introduction to the authors and literature
of early Christianity. It could be useful as a teaching resource for those who teach introduc-
tory (undergrad level) courses on early Christianity. However, a few shortcomings of this
work detract from its usefulness, especially when there are other competing options.

JAMES WALTERS
Princeton Theological Seminary
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Christopher Ben SIMPSON. The Truth Is the Way: Kierkegaard’s Theologia Viatorum.
Cascade Books, 2011. 214 pp. $26.00.

In this volume, Simpson offers an “interpretative introduction to Kierkegaard’s pub-
lished writings” (xiii). In his judgment, “the central question of Kierkegaard’s authorship . .
. is nothing less than the question of what it means to enter upon and to walk in the way of
Christ” (4). Simpson thus reads and interprets Kierkegaard’s corpus theologically;
Kierkegaard’s philosophical “existentialism” cannot be separated from his Christian faith. In
some ways, the volume may be described as a commentary on the Kierkegaardian maxim,
“Truth is subjectivity,” rightly stressing that this subjectivity is not per se sufficient but must
necessarily accompany the objective. The truth is the way of being, a “transformed exis-
tence” (24).

Part 1 of the volume, “On Truth,” treats in general terms the topics of Kierkegaard’s
method of indirect communication, his understanding of faith, concept of truth, and the role
of metaphysics and theology. The slightly longer Part 2, “Theologin Viatorum,” attempts to
summarize, briefly but systematically, Kierkegaard’s theology, moving through the topics of
God, world, humanity, Christ, and the Christian life.

One of the challenges in writing volumes of this sort is striking the right balance
between, on the one hand, stringing together quotation after quotation from the figure in
question and, on the other hand, providing structure, secondary analysis, and summary. If
this volume is imbalanced in this regard, it errs on the side of letting Kierkegaard “speak
for himself” (xiii), which is surely the more beneficial error in a work meant to introduce
readers to a historical figure. Simpson’s fine grasp of Kierkegaard’s voluminous oeuvre, and
the fact that hardly a sentence goes by without quoting from Kierkegaard, ensures that the
reader is never too far from the mind and words of the Dane. But the constant quotations
(from Kierkegaard) and the sometimes dense prose (perhaps imitating Kierkegaard), along
with the too numerous (and sometimes distracting) parenthetical asides, occasionally
obscure the message.

Despite the occasional obscurity, when Simpson does stop to provide his own analysis,
it is often quite helpful, particularly on questions that would puzzle a newcomer to
Kierkegaard. For example, on the potentially complex issue of Kierkegaard’s pscudonymous
authorship, Simpson invites readers to take their distinctions of authorship seriously but also
to recognize their ultimate unity in Kierkegaard’s project (19-22). This basic understanding
explains how Simpson can quote almost indiscriminately from the various pseudonyms and
seem to use them synonymously with one another, as if their thoughts are interchangeable
(for example, as with “Kierkegaard,” “Climacus,” and “Anti-Climacus” (129-130), and at
other times contrast the thought of Climacus with the later Anti-Climacus without specify-
ing which one represents Kierkegaard (65).

Simpson’s introductory survey cannot do everything, but it is worth pointing out that,
with its narrow focus on the task of theological summary, there are a few important things
the volume does not do and the reader should not expect from it. By Simpson’s own admis-
sion, the volume does not engage secondary scholarship on Kierkegaard (7, n. 9). But even
with its focus on Kierkegaard, there is very little sense of contextualization. For a figure
whose life circumstances affected his thought in such obvious and pronounced ways, the
omission of all biography could be interpreted as a deficiency. As to historical-intellectual
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context, there is barely any mention of Socrates and Hegel and nothing at all on Lessing or
Hamann, even in places where such mention would have helped to clarify (for example, 30,
n. 12). This decontextualization extends even to the volume’s title and central concern: One
could easily come away from this volume thinking that theologin vintorum is something pecu-
liarly Kierkegaardian (1), never realizing the long history behind this way of speaking of
Christian theology and its juxtaposition with theologia beatornm.

The intended audience seems to be anyone interested in the Christian emphases of
Kierkegaard, and perhaps especially those with limited exposure to Kierkegaard. There can
be no doubt that Restorationist scholars and churches would benefit from an examination of
Kierkegaard’s thought, and that, notwithstanding some minor weaknesses, this volume
would serve as a good entryway to his theology. However, it should not be a substitute for,
but a supplement to, picking up Kierkegaard and reading him for oneself.

KEITH D. STANGLIN
Associate Professor of Scripture and Historical Theology
Austin Graduate School of Theology

Daniel R. DRIVER. Brevard Childs, Biblical Theologian: For the Chuvch’s One Bible.
rev. ed. Baker, 2012. 368 pp. $50.00.

This volume is a revision of Driver’s 2008 PhD thesis at the University of St. Andrews,
which was initially published by Mohr Siebeck (2010; ii, xi). The Baker edition corrects sev-
eral errata in the first edition and, courtesy of Eugene Boring, supplies an appendix with
“English translations of the untranslated German that appears throughout the study” (ix,
292-318).

The exigence behind Driver’s work is twofold. First, Childs himself passed only com-
paratively recently (2007) and continued publishing through his posthumously released
work on the Pauline corpus (2008). Consequently, previous assessments of Childs have nec-
essarily worked with an incomplete picture (29). This incompleteness is particularly limiting
because Childs’ corpus shows both flexibility in adjusting lines of thought over time and
coherence in certain trajectories that permeate the whole (3, 29-31). Second, even with a
narrower body of material from Childs with which to work, earlier studies have tended not
to do him as much justice as they should have done. Instead, particularly in English-language
discussion, Childs’ reception has been complicated by dependence on prematurely and
incautiously negative assessments of his contribution—not least those stemming from James
Barr (35-79). Protestations of “charitability” toward Childs have, unfortunately, often led
not to greater attentiveness but to attempts to repair or buttress his supposedly ramshackle
hermeneutic (58-64). Therefore, Driver takes up precisely this task of understanding and
describing Childs on his own terms, even when doing so provides a portrait of a respectably
consistent Childs with whom Driver might occasionally find himself having cordial differ-
ences (4, 29-31, 165-171, 263-264).

According to Driver, “[t]o put Childs’ career thesis [briefly], the historically shaped
canon of scripture, in its two discrete witnesses, is a Christological rule of faith that in the
church, by the action of the Holy Spirit, accrues textual authority” (4). Childs’ thesis is def-
inite, but also one that takes some effort to defend, a fact that partly produces the various
directions Childs” work takes (4). The Judeo-Christian tradition’s canonical literature rises
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from particular historical contexts through particular historical forces. Therefore, competent
study of this literature requires a full array of historical-critical tools (14-21, 105-136). At
the same time, for example, Genesis and Exodus rather than J, E; or P and Matthew and
Luke rather than Q, M, or L have been preserved, cherished, and transmitted by their par-
ticular faith communities. This literature has taken shape within a confessional matrix, but in
its shaping, the literature has also taken this confession into itself. Consequently, the text’s
final form—in all its theological richness and complexity—deserves pride of place in encoun-
ters with it (21-29, 105-205). For the two-testament Christian Bible, the theological strand
that shapes the two testaments into one whole canon is the “canon” or “rule of faith.” Thus,
for Childs, the theological canon “accrues textual authority” in the church’s scriptural canon
and provides the key angle from which the church may approach its whole Bible’s witness to
the activity of Israel’s God through his appointed Messiah, Jesus of Nazareth (4, 209-286).

As Driver’s discussion frequently rehearses, Childs” canonical approach has been fairly
contested among some of his peers. Thus, the volume clearly and primarily addresses “bib-
lical specialists” (31). Untranslated German quotations are frequent in Driver’s discussion,
so Boring’s appendix will be helpful to readers who might be comparatively less comfortable
with this material in its own language. Still, readers who often consult this appendix will
make comparatively laborious progress through the volume. This fact and the volume’s gen-
eral structure do make the work most appropriate for those who already have command of
the volume’s primary languages and the general outlines of Childs’ work and its reception.

Nevertheless, even without these prerequisites, sufficiently dedicated students may find
the volume highly profitable and well worth their effort to consider carefully. Driver’s engage-
ment with Childs is penetrating and insightful. Especially valuable are Driver’s persistent
refusal to oversimplify Childs and the volume’s patient assessment of such oversimplifications
elsewhere. Childs’ own thematic argument similarly insists that readers of Jewish and
Christian scriptures attend to the full richness of these texts’ historical and theological shap-
ing. Distinctively central to this shaping is the theological tradition’s emergence from the text
and its impulsion toward further textual development (171-184). This thesis will doubtless
continue to be debated from various angles. Yet, to this discussion, Driver’s volume makes an
incredibly helpful contribution for which the other participants in the conversation can be
quite grateful, whatever the side of the “canonical question” on which they fall.

J. DAVID STARK
Adjunct Online Professor, Distance Education Administrator
Faulkner University

Gregg R. ALLISON. Historical Theology: An Introduction to Christian Doctrine.
Zondervan, 2011. 784 pp. $44.99.

This volume is designed as a companion volume to Wayne Grudem’s Systematic
Theology: An Introduction to Biblical Doctrine, as Grudem says in the Foreword. The vol-
umes’ Parts are strikingly parallel, examining doctrines of God’s Word, God, Humanity,
Christ and the Holy Spirit, Redemption, the Church, and the Future. Early in Allison’s vol-
ume, the chart “Reading the Companion Volumes for Greatest Benefit” compares the chap-
ters, though Grudem covers more topics. The Introduction provides several important rea-
sons for studying Christian history.
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Each Allison chapter proposes a summary statement of the Church’s historic belief,
then traces the topic through early, medieval, Reformation, and modern periods, providing
brief readings from documents or church leaders to substantiate his position. The belief
statements are consistently fair, given what they include. Readers are struck by the extent
of the undertaking. Coupled with Grudem’s citing of biblical passages, Allison’s volume is
an excellent resource for quick review of how the Church’s historic superstars have under-
stood theology. Readers find quick explanations and sources to help them begin their study
on specific areas of doctrine. The “Glossary of Major Church Leaders, Writings, and Move-
ments,” though noticeably brief, orients beginners to Christian history. Extensive footnotes
provide resources for further study, at least on the theologians cited. The “General Index”
is helpful. Taken together, Grudem’s and Allison’s volumes might be considered a system-
atic theology.

At the same time, there are weaknesses. The Introduction says historical theology’s role
is “to inform” exegetical, biblical, and systematic theology “with wisdom from the past,” but
without the “line of authority.” Many today and in the past see historical theology as foun-
dational to the other disciplines, partners whom we also consult on exegetical, biblical, sys-
tematic, practical, and other ministerial matters. Also, neither Grudem’s nor Allison’s volume
does what the title describes. Systematic theologians often consider Grudem’s to be more a
topical investigation of classic doctrines than a system, and he neglects historical biblical exe-
gesis and systematics. Historical theologians note Allison makes the same topical investiga-
tion, except he cites historic Christians rather than the Bible. This is only one part of what
most historical theologians consider their task. In addition, Allison neglects much of the
Church, at least after the early period. Chapter 21 on Election and Reprobation, for exam-
ple, describes the early Church’s majority synergism, but then turns almost exclusively to
Western church leaders. No Easterner is cited after Cassian (Pelagius’ and Augustine’s con-
temporary). Chapter 16 on Sin articulates positions carefully, but characterizes synergism as
a drift and describes modified Augustinianism as “the Church’s doctrine from the fifth cen-
tury on” (actually the West’s majority doctrine) and neglects the East (who always consid-
ered synergism as part of the rule of faith).

Neither Grudem’s nor Allison’s volume should be treated as the primary or definitive
source on the subject. Allison’s volume would be difficult to use as a text in historical the-
ology, considering its large size and Western bias. That said, I reccommend Allison’s volume,
with Grudem’s, as helpful tools among other resources for the student, professor, or pastor
who understands the limitations of each.

ROBERT F. ReA
Professor of Church History/Historical Theology
Lincoln Christian Seminary

Jason BEMBRY. Yahweh’s Coming of Age. Eisenbrauns, 2011. 163 pp. $38.25.

In this volume, Bembry explores the roots of the Judeo-Christian depiction of God as
an “old man” by asking a stimulating question: How did God become old? Highlighting
the vision of Daniel 7, Bembry suggests that the epitaph “Ancient of Days” is a pivotal
transformation in the depiction of YHWH. He posits that the “carly traditions of biblical
Israel” present a “relatively youthful God” by celebrating YHWH through the use of war-
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rior god imagery. Bembry contrasts “carly” and “late” depictions of YHWH in the HB, by
analyzing the “transformation of Yahweh from a young and virile God to the elderly Ancient
of Days” (2).

Bembry presents his argument for “transformation” in two parts. The first part concen-
trates on the portrayal of old age in the ancient West Semitic culture stream through a crit-
ical examination of both the Hebrew Bible and Ugaritic literature. In part two, Bembry pro-
poses a rationale for “why old-age imagery was initially eschewed in the portrayal of Israel’s
God and only later embraced” (5). Foundational to his argument is the theory of a gradual
development of the concept of divine fatherhood in Israel which ultimately allowed for the
acceptance of YHWHs entering the human life cycle. Viewing YHWH as father allowed
post-exilic Israel to appropriate anthropomorphic “age-related imagery” (92) in reference to
their God.

Upon conclusion of the biblical evidence, Bembry presents a “multifaceted” assessment
of old-age in ancient Israel. Two broad classifications emerge. In several narrative texts char-
acters who have reached old age are depicted as vulnerable and easily taken advantage of
(Isaac). However, in numerous other texts, old age is also considered as a manifestation of
wisdom. Those who reach old age and are spared its physical and mental fragilities are con-
sidered blessed.

Bembry attempts to further reconstruct a general West Semitic conception of senescence
through critical analysis of epigraphic and iconographic sources found at Ugarit. He empha-
sizes a differentiation of “indicators of relative age” between El and Baal, the former being
the older “father” figure in the pantheon and the latter being the youthful warrior deity.
Ultimately, Bembry argues for the existence of a “mirror” image of senescence between
Ugarit and ancient Israel with depictions of El being the test case for Ugaritic conceptions
of senescence bearing both the positive (wisdom, justice) and negative (exploited weakness)
connotations.

While Bembry’s arguments are sustainable independent of one another, a cohesive par-
adigm does not to hold them together. The fruitful textual analysis on senescence in part one
is lost in proving the tenuous correlation of two broad trajectories, an evolution in the appro-
priation of Canaanite mythology and the conceptual fatherhood of YHWH. Regarding the
latter, Bembry relies heavily on Béckler’s developmental trajectory of the concept of “god as
father” which overshadows any engagement with broader concepts of patrimonialism in
West Semitic cultures (Schloen). In addition, the volume does not deal properly with the
important matter of genre diversity in the HB. In particular, he fails to address the develop-
ment of the genre of apocalyptic literature.

Bembry’s work falls short of providing a fully sustainable argument that the “Ancient of
Days” represents a radical transformation from imagery found throughout ancient Israelite
literature and iconography. For instance, the seated “El type” figure of Daniel 7 has
antecedents other than the Canaanite literature known from Ugarit. A number of scaraboid
and cylinder seals depicting an enthroned bearded deity commonly associated with Aramean
astral religion have been found in Palestine during the Neo-Assyrian (7th BCE) period (Keel
and Uehlinger, 306-316). An argument could also be made that the depiction of YHWH in
Isaiah 6 incorporates similar topoi. Admittedly these examples lie on the periphery of a
focused analysis of the HB; however, the historical depiction of YHWH is more complex
than the volume’s trajectories can support.
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In summary, beginning with such a concern for unpacking the meaning of senescence
within ancient Israel’s culture stream, Bembry fails to connect this discussion with his ulti-
mate conclusion that God has become “old” in Daniel 7. Ultimately, he subjugates his pre-
vious discussions of senescence to mere descriptions of “elderly” appearance. While Bembry
offers a possible answer to his original question “How did God become Old?” what he leaves
unanswered is the curious question, “Why is God depicted as ‘old’?” If the author of Daniel
has consciously /unconsciously appropriated Canaanite mythical imagery, what are the
intended associations for his second Century Maccabean audience? Does YHWH?s descrip-
tion in Daniel 7 as “advanced in days” and bearing a white beard, make him feeble or wise?
I commend Bembry on proposing an engaging research question; however, I am left with
the quandary of what it means to say that God is “old.”

Tap C. BLACKETER
PhD Candidate
Asbury Theological Seminary

Ronald E. HEINE. Classical Christian Doctvine: Introducing the Essentials of the
Ancient Faith. Baker, 2013. 182 pp. $21.99.

Although its connotations are not as stridently negative as those of “dogma,” the word
“doctrine,” as Heine concedes in his new volume, can be a tough sell today among
Christians. It is not uncommon to hear Christians blithely proclaim that they do not con-
cern themselves with doctrine. As Heine notes, however, believing in Jesus entails believing
something about Jesus, and hence holding some sort of doctrine. The question for the
Christian can never be whether, but rather which, doctrine. Heine provides a helpful dis-
cussion of the word “doctrine,” explaining that Christian doctrine is the “common core of
Christian teaching that determines Christian self-understanding—that is, what it means to be
a Christian” (5).

Doctrine is not the only word in the title of this volume that could prove alienating to
some Christian readers. The word “classical” does not come quickly to the lips of many
Christians today, at least when they discuss their beliefs. Heine attempts to obviate conster-
nation at this adjective by explaining that it designates something that has endured over time
and that many people regard as compelling. Thus the “classical Christian doctrine” of the
title encompasses “those doctrines that were accepted as true by most Christians before the
end of the first four centuries of the Christian era” (3).

So how does one go about giving a synoptic account of classical Christian doctrine in
less than two hundred pages? Heine eschews the chronological approach and chooses to
structure his exposition according to the Nicene Creed. What results is not a commentary
on the Nicene Creed as such, as Heine himself notes; rather, he takes the topics treated in
the creed seriatim as jumping off points for discussion of various doctrines. Thus, after a pre-
liminary chapter on the early Christian view of Scripture, the volume begins with a discus-
sion of the doctrine of God’s oneness and ends with early Christian eschatology.

Given that in the Preface Heine says that he wants this volume to be accessible to those
who have no theological background and to serve as a primer for early Christian doctrine,
the first quality of his doctrinal discussions to be assessed is their degree of difficulty.
Mirabile dictu, Heine is actually able to discuss the likes of Tertullian, Origen, and Gregory
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of Nazianzus in such a way as not to make the layperson throw up her hands in despair. He
takes great care not to use unnecessary theological jargon or presuppose any background
knowledge. Moreover, Heine’s prose style, while perhaps not distinguished for its verve,
could not be more perspicuous. The user-friendliness of the volume is further enhanced by
tables at the beginning of each chapter, briefly introducing the main figures to be treated
therein, and discussion questions and a short bibliography at the end of each chapter. The
clarity and economy of the writing make this volume suitable, as Heine hopes it will be, for
an undergraduate course on Christian doctrine (though not a church history course, which
would be better served by a chronological approach) or an ambitious church adult education
class. If the theologically untutored reader gives up on this volume, it will be for subjective,
not objective, reasons.

Other virtues besides accessibility mark his discussions of early Christian doctrine. He
nicely conveys the dialectical and dynamic nature of early Christian doctrine by treating not
only those early Christians whose views received ecclesiastical vindication, but also those
whose views were ultimately rejected. In this way he not only informs the reader about the
doctrines that were adopted by most Christians, but also shows how those doctrines were
forged in the heat of opposing views. While discussing those opposing views, his tone is cir-
cumspect; he does not idolize the “orthodox” and demonize the “heretics” (interestingly,
he tends to shy away from these terms), although, as we will see, his bias toward the former
is entailed by the premise and purpose of the volume. Another strength of Heine’s exposi-
tion is his consistent highlighting of the biblical texture of early Christian doctrinal debates.
Time and again he shows how arguments among early Christians over doctrine were ulti-
mately arguments about how best to read the Bible. In this way Heine makes a compelling
case that early Christian doctrines were not simply imposed upon Scripture, but rather were
interpretations thereof. In short, given the parameters and purpose of the volume, Heine’s
treatment of early Christian doctrine could hardly be bettered.

Moving from the what to the wherefore: Why this volume? Why now? In his Preface
Heine notes a swelling of interest in recent decades in the early church and patristic writings,
and hopes that this volume could serve as a starting point for those so interested. But as the
volume unfolds it becomes clear that Heine’s motivations go well beyond the satisfaction of
curiosity. In the chapter “I Will Build My Church,” he discusses the importance of the one-
ness of the church for the early Christians. In the course of this discussion Heine modulates
from his usual descriptive key to a prescriptive one: “This concept of oneness is something
that Christians today need to learn from the ancient Christians” (138). He goes on to
endorse (seemingly) Robert Webber’s proposal that the three major Christian groups
(Orthodox, Roman Catholic, and Protestant) look to classical Christian doctrine in order to
find their true common ground and the basis of their unity. Heine remarks, “If such an
approach were to be taken, the classical Christian doctrine reviewed in this volume would be
foundational for a church unified in its doctrine but diverse in its cultural expressions” (139).
This section reveals that the entire volume is animated by Heine’s passion for the unity of
the church and his hope that an embrace of classical Christian doctrine by those who tend
to be ambivalent about it, or perhaps just woefully ignorant of it, would be a major step
toward such unity.

At this point one hopes that readers within the Stone-Campbell Movement are sitting
up and taking notice. They will likely be heartened that Heine, a professor at Northwest
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Christian University, is concerned about Christian unity. But what will they make of Heine’s
contention that Christian unity could be significantly fostered if more Christians accepted
classical Christian doctrine, which he regards not as an eclipse or perversion of Scripture, but
rather an understanding (quite possibly correct) of it? And where might one find this classi-
cal Christian doctrine enshrined? According to Heine, one can do no better than to consult
the Nicene Creed. For some, if not most, Stone-Campbellite readers, Heine’s chain of rea-
soning will trigger a theological code red. To be clear, Heine nowhere explicitly calls for
Christians to subscribe, in any sort of formal way, to the Nicene Creed. And Heine’s rhetor-
ical style could scarcely be more understated; for this reason alone, it would be a bit of
stretch to see this volume as a bomb thrown into the Restoration playground. Indeed, one
could wish that Heine might put a few more of his theological cards on the table, perhaps
in a conclusion (which the volume unfortunately lacks). But I doubt that most Stone-
Campbell readers will fail to notice that the underlying thrust of Heine’s volume presses
against some of our most neuralgic points. It would be a shame if they simply recoil in dis-
comfort, because Heine’s exhortation to rally around classical Christian doctrine ought to be
seriously entertained by all Christians who purport to care about Christian unity.

Of course, there is Christian unity, and then there is Christian unity. For the founding
figures of the Stone-Campbell movement, the desideratum was unity among Protestant
Christians. Heine’s citation of Robert Webber suggests that Christians today need to expand
their ecumenical vision and aspire toward some sort of solidarity with their Roman Catholic
and Eastern Orthodox counterparts. If such a goal is laudable, then their serious engagement
with classical Christian doctrine is a must. And if they need some clarification on the gene-
sis and content of that doctrine, Heine’s volume is a wonderful place to start.

LEE BLACKBURN
Assistant Professor of History and Humanities
Milligan College

Dietrich BONHOEFFER. Dietrich Bonhoeffer: Ecumenical, Academic, and Pastoral
Work: 1931-1932. Fortress, 2012. 576 pp. $60.00.

Anyone interested in Bonhoeffer’s developing theological and political commitments
just prior to the fall of the Weimar Republic, his work for the post-WWTI ecumenical move-
ment, or even the beginning of his friendship with Karl Barth, will find that the eleventh vol-
ume of the Bonhoefter Works series amply delivers. The volume contains material from June
1931 to October 1932: from Bonhoeffer’s return to Germany after his year of study at
Union Theological Seminary to the weeks preceding the demise of the Weimar Republic. As
the editors maintain, this was a decisive period for Bonhoeffer’s theological development and
for the course his life would take in the coming Church Struggle.

The audience of the volume is primarily academic; it is a fruitful resource for Bonhoeffer
scholarship but the volume would not likely be of much use to nonexperts or nonacademics.
The content of interest to nonacademics would be more readily accessed in biographies or
other secondary literature.

The documents are organized into three parts, each arranging the documents in chrono-
logical order: 1) Bonhoeffer’s correspondence, 2) his academic lectures, papers, reports, and
other publications, and 3) his sermons and devotions. Each document has extensive notes by
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the editors on the historical context and publication history; the various documents are also
thoroughly cross-referenced within the volume.

In addition to Bonhoefter’s material, the volume contains a number of other sections.
There is a foreword by the editors of the English edition, and a translation of the afterword
to the German edition. The appendices include a chronology of the period, a list of materi-
al left unpublished, references to material previously published in Bonhoefter’s Gesammelte
Schriften, and a rather helpful set of charts detailing the organizational structure of the Ecu-
menical and German Protestant Church at the time. As expected in the series, there is also
an extensive Bibliography section.

Bonhoefter lived a very demanding life during this period, pursuing work in the acade-
my, as a church minister, a chaplain, and as an active member of the ecumenical movement.
Bonhoefter’s extensive work is evident throughout the three main parts of the volume. The
correspondence portion has the expected letters between Bonhoeffer and his family and
friends. The letters to Erwin Sutz are particularly personal, expressing Bonhoeffer’s internal
struggles, and his growing worries with the socio-political situation in Germany. These let-
ters also contain Bonhoeffer’s description of his burgeoning friendship and intellectual
engagement with Karl Barth. Most of the correspondence, however, is dedicated to the orga-
nization and administration of the various conferences and meetings connected to
Bonhoefter’s work in the ecumenical movement.

The academic material contains sundry reports related to Bonhoeffer’s ecumenical
responsibilities, and also includes extensive student notes on Bonhoeffer’s lecture courses.
These lectures cover topics such as the history of systematic theology, the nature of the
church, and Christian ethics. Manuscripts of other lectures and addresses are also included.
Two documents highlight important developments in Bonhoeffer's thought. “The Right to
Self-Assertion” illustrates Bonhoeffer’s criticism of the social mores of German society and
his Christian modification of them. And the “Address at the International Youth Conference
in Gland” expresses the dire situation he believed the church to be in and the urgency for
the church’s response to what we now know was the prelude to crisis in Germany.

The pastoral material comprises fourteen sermons and devotions from Bonhoeffer’s ser-
vice as assistant pastor at the Zion Church in Berlin, and as chaplain for the Technical
College in Charlottenburg. Collectively they represent how his developing thought came to
expression in the proclamation of the church for Christian discipleship. Some even adum-
brate ideas he develops in later work. For example, in a sermon on the rich man and Lazarus,
Bonhoefter develops a tension between the spiritualization of the gospel he saw around him
versus the Bible’s concretization of it, hinting at what would become cheap vs. costly grace
in Discipleship.

Overall, this volume meets the high standards established by previous installments in the
series. There is a wealth of information for historians, Bonhoeffer scholars, and other inter-
ested readers. This volume, and the entire series, is essential for any theological library and
will provide an excellent resource for scholarship in the decades to come.

JosepH M. KAUSLICK
Abilene Christian University
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Stanley HAUERWAS. War and the Amevican Diffevence: Theological Reflections on
Violence and National Identity. Baker, 2011. 181 pp. $19.99.

This volume consists of twelve essays written “to convince Christians that war has been
abolished” (xi). Hauerwas knows his proposal will strike many individuals as absurd and
unrealistic. However, he takes issue with these realists because they fail to consider “that
there is another world that is more real than a world determined by war: the world that has
been redeemed by Christ” (xii). Hauerwas posits that this latter world entails a political alter-
native called “church” and presents Christians with another worldview, one that is not con-
strained by the typical limitations of a world determined by war.

The volume’s twelve essays are divided into three parts. Part One, “War and America”
explicitly discusses the prominent place war inhabits in the lives of Americans, both Christian
and non-Christian. In Chapter One, “War and the American Difference,” Hauerwas distin-
guishes America from European nations. Contrary to the frequent assumption, it isn’t the
prominence of Christianity or the religiosity of the American population that sets America
apart, but the significance war plays as a liturgical act in American civil religion. In
“America’s God” Hauerwas argues that, contrary to both European and American assump-
tions, “American culture is more determinedly secular than most Europeans can imagine”
(14). This assumption, which also confuses many Americans, is a result of assimilating faith
in God with loyalty to country. In Chapter Three, “Why War Is a Moral Necessity,” the
author offers a critique of “just war” theory as traditionally presented by Reinhold Niebuhr.
In turn, Hauerwas attempts to demonstrate that “just war” theory is really unrealistic as a
national political policy. Pacifism is truly realistic.

In Part Two, “The Liturgy of War,” Hauerwas presents four chapters on various aspects
of war and violence. In “Sacrificing the Sacrifices of War,” Hauerwas argues that the “great-
est sacrifice of war is not the sacrifice of life, great as such a sacrifice may be, but rather the
sacrifice of our unwillingness to kill” (56). In Chapter Six Hauerwas counters the objections
to pacifism presented by C. S. Lewis who, having lived through two World Wars, was a “just
war” advocate. Then, Hauerwas proposes ways in which Lewis’s own creative writings could
assist Christians in envisioning an alternative to war.

In the third and largest part of this volume, Hauerwas shows the inadequacy of social jus-
tice alone to deal with the issue of war in the world. Instead, the last five chapters argue for
the church as a necessary component to envisioning a world without war. Hauerwas demon-
strates in Chapter Eight the strength of Dan Bell’s perspective of Jesus as the justice of God
over against that of Nicholas Wolterstortt, who argues for justice as inherent rights, to con-
vince Christians to have a passion for justice. Chapter Nine presents a theological interpreta-
tion of Pentecost that discusses how Christianity, a seemingly particularistic religion with its
own language, can understand and speak the language of other world communities regarding
war and violence. Ultimately, Hauerwas suggests that Christians must first learn to be speak-
ers of the language of peace in their own communities if they hope to bring peace to others.
This peace will require love for Christ that entails a refusal to kill those for whom he died. In
Chapter Eleven, “A Particular Place,” Hauerwas argues that the concept of locality and place
permits Christians to make meaning and develop an understanding for others, especially for
those with whom we share the designation of place. Hauerwas distinguishes this idea, the sig-
nificance of place and locality for the church, from the arguments that the church must aban-
don the concepts of locality and place for a more globalized perspective.
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The size of Hauerwas’s volume does not truly indicate the intellectual potency that this
work offers the reader. At just under 200 pages, Hauerwas’s essays provide more than
enough material for one to contemplate a world without war and the possibility of being
committed to nonviolence as an American citizen. As one would expect, Hauerwas’s criti-
cisms are insightful, yet well balanced. While he does address scholars with whom he dis-
agrees, he also presents them respectfully. Furthermore, this volume brings just war theory
and pacifism out of the realm of the purely theoretical to a more practical perspective. This
work could have been enhanced, however, if Hauerwas would have provided a brief intro-
duction to each of the three major sections to explicitly connect the material to the volume’s
overarching theme. Nevertheless, this volume of essays forms a useful resource to continue
the dialogue between “just war” theorists and pacifists within Christian circles, especially in
America.

JAMES R. MITCHELL
University Archivist
Freed-Hardeman University

Thomas R. YODER NEUFELD. Killing Enmity: Violence and the New Testament.
Baker, 2011. 179 pp. $23.00.

What I appreciate most about this volume is its exegetical humility and honesty. The
more I read and work in the area of NT and violence, the more convinced I become that a
consistent pacifist position is getting harder and harder to extract from the biblical materi-
als, much less from ambiguous second and third-century evidence. There are only so many
texts that one can reinterpret, push to the margins, or dismiss altogether before the realiza-
tion begins to dawn that one is fighting a losing battle. While certainly not wishing to con-
cede defeat, Yoder Neufeld is at least willing to admit at a number of points that a pacifist
reading of the NT is hardly won.

Yoder Neufeld begins his volume with a definition of violence, noting that a broaden-
ing conception that includes verbal and psychological components expands the field of NT
texts implicated in violence quite considerably. The author chooses the texts that he does for
their “representative character as a set of probes or soundings into the relationship of the
New Testament and violence” (15). Delving into such texts and topics as love of enemies,
forgiveness, Jesus’ temple incident, atonement, household codes, Romans 13, and the divine
warrior motif, the author stays true to his goal of engaging in “honest searching and listen-
ing,” keenly aware of how texts can be interpreted differently depending on the reader’s own
perspective and interpretive tradition. The author’s transparency about his own faith com-
mitments and peace-making context gives this volume its distinctively humble quality and
results in a work devoid of dogmatism, absolutism, and hermenecutical finality. The “true
believer” will probably be frustrated that the author did not stake out firmer exegetical
ground in his defense of pacifism.

Representative samples of the author’s awareness of exegetical complexity are not hard
to come by. Enemy-love, for instance, does not mean that God will not judge. “Matthew
may well stress eschatological judgement with a violence that many scholars do not wish to
attribute to Jesus, but at no point is it ever questioned anywhere by anyone in the NT,
including specifically also in the Sermon on the Mount . . . that at the ‘end’ everyone will
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face the judge” (32). Another example is the temple incident. Jesus® “throwing out” the
money-changers carries the “unambiguous implication of forceful expulsion of persons and
their business from the temple precincts” (60). Nor does Yoder Neufeld try to distance God
from the violence inherent in the atonement. “New Testament writers,” he says, “are inter-
ested neither in making violence good news nor in denying God access to the scene of the
crime” (95). When it comes to the meting out of God’s wrath, whatever the nature of the
coals heaped upon the head of the enemy, the fact remains that in Romans “‘wrath’ is
inescapably part of the larger picture in which Paul’s exhortation takes place” (113). As for
God-the-warrior, one cannot dilute the problem by relegating it mainly to the OT since
divine warfare is “woven no less into the very fabric of the New Testament” (122). Perhaps
most surprising, the author refuses to let the slaughtered lamb of Revelation 5 save the vol-
ume of Revelation from its own pervasive violence. Such a rhetorical strategy “requires of
readers a nimble facility to read against the grain of inherited interpretation and against the
surface meaning of the text” (133). The list could certainly go on.

Of course, for Yoder Neufeld the NT texts ultimately subvert the violence that they
seemingly perpetrate. That perspective is what gives impetus to the volume and its title,
drawn from Eph 2:16. Nevertheless, the author’s willingness to allow the NT texts to speak
in some measure against his own ideological and interpretive tradition gives hope to non-
pacifist interpreters that the biblical text can still speak today to challenge and judge us all.

Despite this admirable quality, the author does at times overlook key evidence or per-
petuate questionable historical conceptions. In his discussion of Romans 13, for example,
Yoder Neufeld alludes to Rom 12:18 (“If it is possible, so far as it depends on you, live
peaceably with all”), missing the all-important modifier €v duvatév (111). He cites Jesus’
prayer from the cross for the forgiveness of his crucifiers in Luke 22:34 despite that text’s
very uncertain or even doubtful status (51). He implicates Herod Antipas in the violence of
imperial power despite the fact of Herod’s long and relatively peaceful rule (9). At one point
Yoder Neufeld falls prey to the kind of moral equivalence argument characteristic of more
absolutist interpreters when he facilely equates the Holocaust, Hiroshima, and Nagasaki as
examples of a generalized and nuanced-less “violence” (134). And this despite his helpful
observation earlier in the volume that “putting a mugging and a forceful pulling of a person
out of danger into the same category is seen as undercutting meaningful ethical discernment
and debate” (7).

In the conclusion to his volume, Yoder Neufeld asks concerning the violence in the NT:
“[1]s this violence legitimized or nurtured, or is this violence subverted and overcome? Is
this an enmity that kills or is enmity itself killed?” (150). Clearly, the author wants to argue
the latter, believing that the central figure of Jesus as teacher, model, prophet, and dying/ris-
ing Messiah “leads to the subversion of violence, not its legitimization” (150). Yet Yoder
Neufeld admits that much of the evidence is ambiguous, mysterious, and enigmatic. His own
exegetical probes establish as much. The best that he can do is to point to readers and read-
ing communities seeking to employ the NT in nonviolent, nonconfrontational ways.
Ultimately the question of the “New Testament and violence” stands or falls on the believ-
ing community that reads and lives it.

Only once does Yoder Neufeld cite the text of Rom 16:20: “The God of peace will
shortly crush Satan under your feet.” A striking observation that Yoder Neufeld fails to make
is how Paul can juxtapose the language of peace and violence in such a closely proximate way
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without perceiving a tension, much less a contradiction. (The words “peace” and “crush”
stand next to each other in the Greek.) Is this juxtaposition ironic and subversive, or part of
Paul’s apocalyptic understanding of reality? Perhaps we should admit that Paul is simply not
operating from the same conceptual bifurcation that we are. How ironic would it be if in the
end, violence were somehow necessary for peace to come?

DAVID LERTIS MATSON
Professor of Biblical Studies
Hope International University

Mae Elise CANNON. Just Spivituality: How Faith Practices Fuel Social Action.
InterVarsity, 2013. 208 pp. $16.00.

In the “Introduction” to the volume, Cannon provides the foundational thesis from
which she derives the title for her volume: “Just Spirituality presents the case that the practice
of disciplines—such as silence, prayer, study, community, worship, Sabbath, and submission—
provide the fuel by which people are inspired to make a difference in the world” (11).

The volume was enjoyable to read, making use of extensive footnotes as well as explana-
tory notes to facilitate the flow of the text. The author incarnates her thesis by utilizing a
biological sketch of seven notable Christian leaders (Mother Teresa, Dietrich Bonhoeffer,
Watchman Nee, Martin Luther King Jr., Fairuz, Desmond Tutu, and Oscar Romero) and a
corresponding “contemporary person who practices that discipline.” In this way she is able
to provide historical and living examples of the way in which the various disciplines lead to
appropriate engagement. Regarding the overall structure, each chapter also contains distinct
guidelines for practicing the discipline. For those interested, the volume is also conducive to
small group work, since it includes as an addendum a “Study Guide” that features from six
to nine discussion-oriented questions for each of the eight chapters.

The focus of the volume is on what Cannon sees as a correlation between a spiritual dis-
cipline and social action: “There is a direct correlation between one’s relationship with God
and actions of kindness, mercy, compassion and justice. The practice of spiritual disciplines
empowers and equips Christians to better engage with society and exercise justice” (12).
Chapters 1-7 discuss the way in which each of the “Christian leaders” were fueled by a spir-
itual discipline. Her subtitles for each chapter identify both the discipline and the social
action: Mother Teresa—From Silence to Service; Dietrich Bonhoeffer—From Prayer to
Discipleship; Watchman Nee—From Study to Evangelism; Martin Luther King Jr.—From
Community to Proclamation; Fairuz—From Worship to Freedom; Desmond Tutu—From
Sabbath to Reconciliation; and, Oscar Romero—From Submission to Martyrdom.

In the words of Cannon, the flow from discipline to action is a cyclical process involv-
ing “recursive disciplines.”

Engagement in spiritual practices leads to Christ-centered action through works of jus-
tice such as service, discipleship, and reconciliation. At the same time, justice-oriented action
also leads back to reflection through spiritual practices such as silence, prayer, and study (15).

One of the strengths of the volume is that Cannon recognizes that successful social
activism needs the empowering of faith; it is the disciplines that “provide the framework by
which true and lasting change can occur” (175). Spirituality needs to be understood as a
“mechanism” that takes us back to the work of God in our souls and the world. She con-
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tinually returns to the need to be students of the Word who are open to the working of God:
“As Christians seek to live out the gospel in the world, the disciplines keep us on track and
allow the transforming power of God to work in our lives” (186).

CHAUNCEY A. LATTIMER, JR.
Preaching/Teaching Elder at Martinton Church of Christ and Darrow Church of Christ
Martinton, Illinois; Darrow, Illinois

R. Keith LOFTIN, ed. God & Movality: Four Views. InterVarsity, 2012. 256 pp.
$22.00.

The focus of this volume is metaethics. Two atheists and two Christian theist philoso-
phers represent the four views, addressing questions such as: “Where does morality come
from? What, if any, is God’s role vis-a-vis morality? Is God necessary for morality? Are morals
objective or relative? How do we come to know moral truths?” (7). In the introduction to
this excellent volume, the editor briefly reviews the landscape for the study, surveying a few
disputes of our age and previous generations, and gives a few critical definitions. In the rest
of the work, one chapter is devoted to each view with a brief response from the other three
scholars.

Naturalist moral realism is argued by Evan Fales, who is associate professor of philoso-
phy at the University of Iowa. He, like all of the other participants, has published extensive-
ly in relevant fields and was well chosen for this volume. Fales argues that moral principles
are objective, arising from completely natural evolutionary processes. He contends that
moral facts can be known (23-25). He compares and contrasts theistic theories of natural law
with naturalistic natural law theories (31-34).

Naturalist moral nonrealism is presented by Michael Ruse, the Lucyle T. Werkmeister
Professor of Philosophy at Florida State University. Ruse begins with an intriguing discus-
sion of Social Darwinism. He says some common conclusions among sociobiologists are that
“we are genetically determined to believe that we ought to help each other . . . that we have
the sense that we should be moral” (60-61). But Ruse rejects these traditional beliefs as “psy-
chological beliefs put in place by natural selection in order to maintain and improve our
reproductive fitness” (65). He contends that moral law has no foundation. Ruse discusses
natural law theory (68-73) and closes wondering, almost tongue in cheek, whether or not
his theory is completely new.

Moral essentialism is the position advanced by Keith Yandell, the Julius R. Weinberg
Professor of Philosophy at the University of Wisconsin-Madison. Yandell analyzes cultural
and ecthical relativism along with the Euthyphro dilemma, outlining other alternatives
beyond the traditional two horns of the dilemma (102). Yandell chooses abstracta, that is,
what is good is determined by abstract objects that define what is good, which is essentialist
cthics: “If it is true, it is necessarily true” (106). He does not believe the abstracta view is
“disastrous for or inconsistent with a robust monotheism” (110).

Moral particularism is proposed in the last chapter by Mark Linville, who teaches philoso-
phy at Clayton State University. He begins with a critique of morality by divine fiat, with the
classic Euthyphro dilemma in the background. Agreeing that “there are deep problems for the
theist who maintains that morality is ultimately the product of divine fiat” (142), the rest of his
discussion moves toward affirming God himself as the standard. He closes with a delightful
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quote by William Alston from a conversation with Norman Kretzmann who remarked, “The
really staggering fact is that the Good is a person.” Which led Linville to conclude, “Precisely.
Theism is committed to the view that a particular Person is both metaphysically and axiologi-
cally ultimate. This, I believe, is where a coherent theistic ethic must begin” (158).

The discussions were conducted on a very high level of scholarship, with the partici-
pants showing the utmost of respect and courtesy to one another. For a well-organized,
scholarly discussion of key issues in metacthics, this volume is very well done. It would
make an excellent graduate textbook for a theology, ethics, or philosophy class dealing with
the relevant issues.

JOEL STEPHEN WILLIAMS
Professor of Theology and Ethics
Amridge University

John C. HOLBERT and Alyce M. MCKENZIE. What Not to Say: Avoiding the
Common Mistakes That Can Sink Your Sermon. Westminster John Knox, 2011. 136
pp- $20.00.

The authors of this volume intended to produce a work that would help ministers avoid
“the mistakes that can sink your sermon.” The volume was intended to provide practical
insight into sermon preparation from two of the most well-known professors of homiletics
at Perkins School of Theology. This preacher, always hungry for new books about his craft,
was impressed by much of the volume’s material although he filed it away after reading the
first couple of chapters. If this reviewer would not have continued to read beyond the first
twenty-five pages, Holbert and McKenzie’s strong doctrinal opinions would have sunk this
author’s desire to complete the volume. This author assumed the volume to be a resource
for general public speaking for ministers of all backgrounds. The volume eventually became
that type of resource but the first two chapters seemed to be used as a bully pulpit.

The issues to avoid in the first chapter centered on the error of practicing and preaching
predestination. Many may not deem this theology as defensible but this resource did not
seem the proper place for its discussion. The authors may have better served their audiences
by writing a separate volume about issues with predestination.

The second volatile issue discussed in the first portion of the volume was a short treatise
on the appropriateness of homosexuality. Again, it seemed like an unusual venue for dis-
cussing this issue. Their section propagating homosexuality will be the last one read by many
conservative ministers because the volume will be put aside. Unfortunately, many valuable
tips for public speaking will never be discovered in other chapters.

When one gets beyond the chapters that appear as a plea for acceptance of Holbert and
McKenzie’s theology, there are many tips that preachers, teachers, and public speakers of all
faith groups will appreciate.

Because the volume was written by a man and a woman, the authors remind the readers
to consider Scripture from male and female points of view. They reminded the audience of
the dangers of complacency with spiritual concepts and sermon preparation while advocat-
ing the importance of reading Scripture from various perspectives.

Holbert and McKenzie provided good information about the importance of sermon
introductions and conclusions. These concepts will not be new to the seasoned preacher but
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review of them is necessary to avoid stale preaching that can come with years of repetition.
New people to the ministry should read their material often.

The professors also delved into the importance of properly telling stories. They shared
the importance of keeping a story interesting and the dangers of telling too many personal
stories.

The unique element that provided the most benefit to this public speaker was a free
video illustrating the ideas presented in the volume that can be downloaded at htp://
HolbertMcKenzie.wikbooks.com. Many books on preaching excite the readers but they are left
with no way to implement the concepts because they never have the opportunity to see them
illustrated. Holbert and McKenzie have provided a great service with this additional
resource. The video was humorous and informational which created a delightful setting for
learning.

This volume is worth the read. The video is even more valuable. If this volume were
written specifically for people from Holbert and McKenzie’s faith tradition, this author
would have no problem with their doctrinal assumptions. Since it appears to address a broad-
er audience it would have been more beneficial to have omitted the aforementioned argu-
ments in the opening chapters.

DAviD DUNCAN

Preaching Minister
Memorial Church of Christ
Florence, Alabama

Gregory L. HUNT. Leading Congregations through Crisis. Columbia Partnership
Leadership Series. St. Louis: Chalice, 2012. 166 pp. $19.99.

In this volume, Hunt draws on not only the experience of ministers and congregations
that have experienced a gut-wrenching crisis, but also on his own experience in ministering
during crises. The crises that are discussed here are not the traditional pastoral crises, such as
a divorce or death of a child. The crises that are discussed here are more global in scale, crises
that impact not only an entire congregation but also the community the congregation is in
or the greater Christian fellowship. His material is divided up into three major units. In the
first unit, Hunt focuses on what he calls “the anatomy” of the leadership during a time of
congregational crisis. In chapter one, Hunt describes his own experience with congregation
crisis. To be honest, I know of very few ministers who have experienced more crises in their
ministries than Hunt has (a total of six). Out of this experience, Hunt developed several key
lessons regarding crisis that provide the foundation for what follows: crises are inevitable;
crises come in various shapes and sizes; crises represent a serious threat to the heath and iden-
tity of the congregation; how the congregation responds in the short term will have long-
term effects; and effective leadership is imperative in times of crisis (6). In chapter two, Hunt
provides a crash course in crisis theory, including the pertinent terminology and theological
foundations. It is brief; therefore the reader who is interested in exploring this material fur-
ther should consult Howard Stone, Crisis Counseling (Fortress, 2009) or my own forth-
coming volume, Ministry in Times of Crisis: Theory and Application (College Press). In chap-
ter three, Hunt focuses on the necessary ingredient of leadership during a crisis. His
emphasis is on teamwork, highlighting the functions of both visual leaders and behind-the-
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scene managers. This chapter is one of the volume’s strengths because we so often focus on
one or the other. Yet, in large-scale situations, both are needed in order to guide the con-
gregation through the crisis.

In the second unit, Hunt walks through the crisis process, “from onset to resolution.”
In chapter four, he looks at the initial stage of the crisis and the disorienting effect that it will
have on a congregation and a community. In chapter five, he looks at the management stage
of crisis intervention, where leaders navigate the pain in order to bring about recovery. This
chapter offers practical advice about developing and implementing a recovery plan, a helpful
addition since it is something most congregations neglect. In chapter six, Hunt focuses on
finding “a new normal” (77). Here, he thoughtfully walks leaders and ministers through the
resolution process, detailing how to help a congregation come to healthy conclusion of the
crisis moment. Between each chapter, Hunt highlights a congregation that has experienced
some form of large-scale crisis in hopes that these experiences will encourage other congre-
gations that crises can be managed effectively. In unit three, Hunt offers some issues regard-
ing planning and theology that leaders should consider. In chapter seven, Hunt makes the
argument that all crises are beneficial for congregational development. In chapter eight, he
stresses the importance of planning and preparation, of designing action and recovery plans
for when the inevitable occurs. In chapter nine, he explores the value of corporate worship
for communication and recovery. And in chapter ten, he discusses the dangers of burnout
and ofters some helpful tips for leaders. Again, between each chapter, Hunt examines a con-
gregation that has walked through a major crisis to demonstrate how resolution and recov-
ery can occur.

Overall, I enjoyed this volume. My only criticism is that Hunt’s ecclesiastical purview
was focused solely on congregations of his affiliation. Perhaps these are the situations that he
is familiar with. However, it would have more far-reaching impact if he had examined con-
gregations from other affiliations in order to broaden his scope. Yet, this is a sound guide for
leading in times of crisis. As one who teaches a course on crisis ministry, I intend to add this
volume and its distinctive material in future course offerings.

Rop O’LYNN
Assistant Professor of Preaching and Ministry
Kentucky Christian University

Robert C. DYKSTRA, Allan Hugh COLE Jr., and Donald CAPPS. The Faith and
Friendship of Teenage Boys. Westminster John Knox, 2012. 192 pp. $20.00.

Dykstra, Cole and Capps have written a research project on the importance of friend-
ships among teenage boys. This is a follow-up study on their previous volume, Losers, Loners,
and Rebels: The Spivitual Strugyles of Boys (2007). Their premise is that later friendships are
extremely important for the development of men in the church; however society and the
church put pressures on youth that interfere with the development of later adolescent friend-
ships among boys. This volume is written to help the reader understand this importance of
friendship on the spiritual journey of adolescent boys.

Friendships are an important element in our lives, especially in the lives of children.
Close personal friendships develop in females from early ages and continue throughout their
lives. However, among males close friendships develop through early adolescence but some-
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thing happens as they enter late adolescence. Friendships are not close. The later adolescent
seems to move away from the closeness and develop a more casual friendship. This has an
impact on the spiritual development of males and their leadership within the church. The
“Whys” that this happens and the importance of friendships are the basis for this volume.

The three authors each write from a different perspective to offer a greater awareness of
the importance of friendships. Cole speaks of the importance of faithful friendships and the
impact they have on teen boys. Dykstra provides a study on how subversive elements have
destroyed friendships and where these elements come from. Personal friendships and faith
are the central elements of Capps writing (xvi, xvii). These three create a full understanding
on the need for the late teen to have close friends.

The volume is a very in-depth study of teenage boys and friendships. The writers have
done excellent research on the subject. Cole has an in-depth study on how Erik Erikson’s
infant stage and the identity crisis of trust affect the future development of the adolescent.
The infant encounters with the mother, or other primary caregiver if the mother is absent,
begins to build an element of trust in himself and others. This identity is closely tied to the
adolescent throughout life and is reflected in friendship development (33).

Dykstra has done upper-level research writing on later adolescent friendships and the
research of Sigmund Freud and Philip Culbertson. He focuses on the elements that cause
the later teen to avoid close friendships. He points out that as adolescents approach late ado-
lescence they develop “homophobia,” a fear that they will be perceived as homosexual. A
strong force is needed in becoming strong male friends and future Christian leaders. In order
to do this they must develop a “homosocial” relationship with other males. This borders on
homosexuality and Freud’s castration anxiety (52, 53).

Capps’ chapter, Close Friendships, provides examples of men who have developed close
male friendships. He also relates stories of what happens when men move away from friends,
noting whether these can be reestablished and the influence on their lives.

The volume is an excellent research project, but there are a couple of concerns about it.
The first is: lists. Cole seems to have an infatuation with creating them. Each subject area
written about is broken down into several different areas. This is helpful to create an under-
standing of the concepts, however after 2 or 3 lists, it is difficult to remember the informa-
tion and which subject is being presented.

Because of the research emphasis and the style of writing, this is not a volume for the
general public. It would be difficult for those not in upper classwork or graduate work to
understand. A little more effort and a few more pages would have opened up a valuable study
to the general public.

One of the disappointing aspects of the volume is in the area of friendships. A very good
study on the importance of friendships, it does not provide any insight as to what can be
done to create this type of friendship. The reader is made aware of the need but is not
enlightened as to how to encourage late adolescents to develop them. Overall, the volume
is an excellent project to be used by college upper classmen and above.

ALVIN KUEST
Professor of Christian Education
Great Lakes Christian College

27



SCJ 16 (Fall, 2013): 251-315

Timothy KELLER. Center Church: Doing Balanced, Gospel-Centered Ministry in Your
City. Zondervan, 2012. 400 pp. $29.99.

Keller has written a magnum opus. This volume is a classic. Every page is loaded with
thoughtful, balanced, deep theological concepts and practical ministry counsel.

Keller is centered in every area of his discussion. His continual mantra is “balance.” From
the gospel presentation, to gospel contextualization in the city, to cultural engagement to
the missional community, he presents a centrist view on how to approach theology, preach
to secular people, and to do ministry.

While most of his references seem to be from Calvinist scholars, he does balance them
with a wider net of evangelicals. Keller quotes significant voices in the past such as Francis
Schaeffer and modern scholars, as well, such as D.A. Carson. His church is Presbyterian, but
he has a charismatic flair. For the city’s sake, his church has helped plant Pentecostal and
Lutheran churches. Keller’s motivation is to bring New York City to Christ, and he knows
different people are attracted to the gospel in different ways. Perhaps, there is a hint of
Stone-Campbell Movement values in his approach.

A few intriguing concepts are:

“Cities have more of the image of God per square inch than any other place on earth”
(14).

“Find out ‘what God is doing in the world” and join forces with him. And ‘what God is
doing” was generally thought to be in the secular rather than in the religious sectors of
human life” (251, quoting Lesslie Newbigin).

“We are saved by faith and grace alone, but not by a faith that remains alone” (23).

“Truth without grace is not really truth and grace without truth is not really grace” (48)!

“The only way into a ministry that sees people’s lives change is through preaching the
gospel to deconstruct both legalism and relativism” (66).

“Counsel believers to have both doctrine /knowledge and experience /feeling” ( 85).

“Paul’s approach to culture, then, is neither completely confrontational nor totally affir-
mative” (112).

“In other words, one of the very best ways to reach the far parts of the world is to reach
your own city” (159)!

“The church should not have to choose evangelism over discipleship” (291).

“In the end, my main aim in examining the models is to suggest that the way forward
on how to best engage culture is a careful balance among several polarities” (189).

We live in an age of extremists. This concept is often seen in political ideologies and reli-
gious convictions. We tend to react against those different from us and create a gulf between
us. Generations react and counter previous generations. Younger generations tend to con-
sciously attempt to do life differently than their parents. Younger Christians attempt to ‘do
church’ differently, and, of course, better than the previous generation of the church. Keller
attempts to balance extremes and keep reactive responses to a minimum. His centrist view
sees value on both sides of the middle. Instead of choosing one extreme over the other
extreme, he uses an eclectic approach. In that process, he hopes to bring the church togeth-
er. He hopes to appeal to different kinds of people within the same congregation.

Some might think this viewpoint is noncommittal and spineless. Keller would consider
it wise. There is some truth in the extremes. Why not take all the truth one can and utilize
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it for the Mission’s sake? Why alienate people unnecessarily? The cause of Christ is bigger
than any isolated ideology.

One may agree or disagree with his philosophy, theology, or approach. However, one
cannot deny his scholarship, churchmanship, and effectiveness in mobilizing all kinds of peo-
ple by the gospel of Jesus Christ.

For Keller, being in the center of God’s will, in the center of the theological debate, in
the center of the city makes sense for the “Center Church.”

JoserH C. GRANA, II, Dean

Pacific Christian College of Ministry & Biblical Studies
Hope International University

Fullerton, California

Gary T. CAGE. The Woodsman. Reno, Nevada: Virginia Avenue Press, 2012. 237
pp- $10.80.

In this novel, Cage uses historical fiction to write a story of one man’s struggle to under-
stand his life in the face of adversity and injustice. As the story begins, an old man wakes up
cold and exhausted in a canyon unable to remember anything, not even his name. He is lost
and alone with no idea of which direction to go. It would have been easier for him to take
the well-traveled path down the mountain, but he chose the more difficult path upward. This
decision is a reflection of choices he had made throughout his life. He soon meets a grim
and mysterious woodsman who agrees to lead him to a village for help. The journey leads
up to the mountain summit before descending to the village. The trip, which takes several
days, is difficult and demanding. The old man, who remembers that his name is Pavel, is tired
and weary, but he persists.

With each passing day, Pavel begins to remember the people and events in his life. We
soon realize that this story is about something far more than an old man lost in the moun-
tains. The full meaning is revealed in the final chapter. The novel is a metaphor for the jus-
tice and the love of God in his relationship with humans.

Though the mystery builds and stimulates more interest as the story unfolds, it is slow
in getting started. The first two or three chapters seem somewhat tedious with some repeti-
tion. However, it is worth being patient. You will soon feel the connection with your own
life, especially as Pavel must deal with suffering, betrayal, forgiveness, and redemption.

Cage does not present Pavel as a religious man. Though the story deals with the ques-
tion of God’s existence, and providence, traditional Christianity is not a focus in Pavel’s life.
However, everywhere in the story is the ethical imperative. For Cage, it is enough for Pavel
to live his life with integrity. Evangelicals may have difficulty with this. The key idea in the
story is that God’s judgment is based on our pursuit of truth and our commitment to live
consistent with our convictions. Cage believes humans can discern between good and evil.
However, the idea is not that we are saved by ethical behavior, but by God’s love and grace
toward those who pursue truth.

Neither should we get the idea that God lets huma